






K 














= eee ae ter Se er ere cu) Saree. 








“ FEAR NOT) FOR BEHOLD, I BUING YOU GOOD TLOING 





PUBLISHED EVERY OTHER SATU 


> — 





VOL. VIL. 





NEW-YORK, SATURDAY, DECEMBER 2, 1825. 


13 OF GREAT JOY, WHICH SHALL BF TO ALL PROPLE 


RDAY. EDITED BY HENRY Fitz. 


NO 


NO, 15. 





FOR THE GOSPEL HERALD. 

Mr. Editor—I find that my remarks upon M~ 
Kneeland’s sermon on the resurrection, have so fu 
been noticed as to bring forth a reply from ene o 
our brethren, under the signature of Veritas ; who, 
it appears, has taken sides with Mr. K. in good 
earnest. Veritas seems to consider my piece ar 
animadversion. If he really thinks so, it is but 
fair that he should give pl-ce to a secondary idea 
connected therewith—Namely, that some of Mr. 
K.’s arguments were inconclusive and defective. 
As to his insinuation about my having “taken the 
liberty,” &c. IT am somewhat at a loss to know 
what hemeans. Surely itis no new thing for peo- 
ple to differ in opinion with their speaker; at least in 
some points. Still, itis no less certain that most 
of those who constitute the church (in all churches) 
have to evince their “loving-kindness, meck 
ness,” and “ condescension ;” 
ions to be hid away in the folds of their priests’ ves- 
ture, that, though their minds revolt at many things 
that are dealt out over the cushion, sooner than run 
the risk of incurring the “wrath and displeasure” 
of the preacher, they receive and swallow whatever 
comes—truth, error, absurdities, nonsense and al). 

I am not one of those who would kiss the Pope’s 
toe on all occasions; neither do I believe that such a 
character is the most acceptable to Mr. Kneeland ; 
for I know of no man who has advocated freedom 
of opinion so openly and frankly as he has ;—nor 
do I know of any one more ready to invite discus- 
sion. I should be the last to accuse Mr. K. of wrong 
intentions, orto censure his moral character in any 
shape; asthere is no person who holds a higher 
place in my esteem than he does; yet I cannot go 
all lengths with him in his hypothetic movements. 

I have taken the trouble to obtain aud also peruse 
the Easter Serniens reierred to by Veritas, for 
which he has my thanks. ‘These three Sermons, in 
which is embodied much important matter, with 
many rare ideas, were delivered some little time 
previous to my taking a seat in that Church. Veri- 
tas is night in saying that Mr. Kneelan‘ is © already 
a materialist.” He is indeed all that; though not 
exactly of the old school. He is a materialist of a 
new order, in the rearing of which, he hias inice fu- 
ced some newe “ materials,” aud a new style of work- 
manship, ail of which show indications of much 


so suffer their opin- 


scrutinizing eye of the connoisseur. But T have no 
hme to expatiate. I must attend to Veritas, who 
wishes to be informed “ hew the soul is sustained 
in the human form, when separated from the body?” 
To this the scriptures, as far as may be necessary 
iov usto know, will answet—Jesus seys, in his reply 
to the Sadducees, that in the resurrection we shall 
he “ hke unto the angels of God,” or, “equal to the 
angels.” T trust Veritas will not deny that the 
Angels of Heaven are in the human form. If he 
does, [refer him to the 18th aod 19th Chapters of 
Tenesis tor testimony on that point, Woanch is rati- 
fied in Hebrews xni. Now whether these Angels 
are sustained in such form by a “constant miracle,” 
or otherwise itis no concern of mine. It is a mat- 
ter-which belongs exclusively tothe Deity. 

Veritas asks, “ What does Amana mean by vital 
air, if it be not Something contributing or neces- 
sary to animal hfe ? and what is this but a property 
of the Deity?” Tam ready to admit that vital airis 
essentially necessary to animal life; and so are many 
other things, such as rest, sleep, exercise, and the 
food we eat. Will Veritas say that bread and meat 
are constituent properties of the Deity 2? I reject 
the notion of @ MATERIAL Gop; nor dol beheve 
that, in essence, the Deity 1s any way commingled 


> and that we may 


with matter. “ God is a Spivit 3’ 
he enabled to worship dim “in spirit and in truth,” 
it does not, I conceive, depend so much on cur 
knowledge of pneumatics, or hydraulics, or even 
any of the sciences, as it does in simply understaud- 
ing and obeying the plain letter of the Gospel. 
Christ said to his disciples, “When ve pray, 
say, Our Father, who art in Heaven,” &c. This was 
sufficient. Jesus did not come to teach them pneu- 
matics, or the doctrine of the spheres! The 
Saviour of the world did not deem it necessary to 
pass his humble followers through the schools of 
science antl philosophy in order to bring them to a 
knowledge of the “true God, and eternal life.” In 
all his twenty years preaching, and teaching, he 
never mentions one word about calorte and orygen! 
Paul gave no lectures on these properties, for the 
purpose of illustrating to men that, which was never 
intended for them to know, to wit, God, in his 
essence. In declaring unto the idolatrous Athe- 
nians their “ unknown God,” he does not enter into 
abstruse reasoning with them, to lead their minds 


originality, and bear upon their face the impress of | unto the truth. He simply says, “ God, that made 


inventive talent. Still I have some reasons for 
doubting whether, as a chaste and pnre composi- 
fon, or, as a harmonious combination of parts, this 
oder, perfect as it may appear at first view, will be 
able to stand a thorougt investigation from the 


the world, and all things therein, seeing that he is 
Lord of heaven and earth, dwelleth not in temples 
inade with hands; neitheris worshipped with men’s 
hands as though he needed any thing, seeing he 
giveth to all life and breath, and all things.” (Acts 
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xvii. 24,25.) This was enough. Could he have 
more fully exemplified the sublime doctrine of One 
God, by any other mode of reasoning, I think he 
would have done it; especially when he saw the 
whole city so “given to idolatry that his spirit was 
stirred in him.” 

Mr. Kneeland asks, (Eas. Ser. p. 9.) “If pure 
spirit, ether of God or man, be altogether distinct 
from matter, how is it possible that it should either 
influence matter, or cause it tomove ?” Although 
1 coutend that God, in his essence, is perfectly dis- 
tinct from matter, it may nevertheless, be imposst- 
ble for me to show, by any process of human rea- 
soning, how he is so separated ; what is his essence, 
or by what means he acts upon matter. And though 
I bold to the proposition, I am not, therefore, bound 
to give an answer to the interrogation. Mr. K. 
might ask, how God separated light from darkness ? 
—but who could answer him! 

Now in regaid to caloric and oxygen, they are, 
in My Opinion, properties, or qualities, like a thou- 
Saud others, suited only to this state of things. 
Ido not think them properties of mind, soul, or 
intellect, either in man or Deity. 

Mat et twust be considered as distinct from spirit ; 
though ever subservient to, and acted upon by 
the Spirit. The idea that Deity is diffused through 
every thing which has life, and motion, has had 
many advocates among the learned, as well as the 
vulgar. But is this idea rational ? Suppose I cast a 
builet along the pavement, with a force sufficient to 
carry it to a certain distance, which I have fixed 
and determined on; does it follow that my mind 
must accompany the bullet, acting upon it at every 
revolution, and to see that it performs its journcy, 
agreeably to my will at the time of its departure ? 
Certainly not. My mind never entered into the bul- 
let, nor even touched it; yet it fulfilled my purpose. 

Again—When we look into a watch of exquisite 
Workmanship, and behold all its machinery in lively 
and regular operation, do we mfer therefrom that the 
waker of it is distributed and diffused through every 
pivot, spring and wheel? I think not. Yet the watch 
goes, and performs is revolutions with great preci- 
sion, without any special inte: ference of the maker ; 
nor does it stop, until it has told every moment, 
and unwound every Jink which its maker had 
intended. So with the Great Architect of the 
Universe. He hung the revolving spheres—he 
gave them different velocities and fixed bounds to 
their orbits. He then ordered and disposed all 
other things io accordance therewith, Now when 
we look upon these wondrous works, when we 
contemplate the beauty and harmony that inces- 
santly reigns throughout all the great, as well as the 
lesser departments of this mighty wholc, are we to 
conclude, that, in order to sustain it thus, the maker 
thereof must, in his essence, be divided and subdi- 
vided until he is, as it were, commingled and incor- 
porated with every particle of active matter! No. 
Such an influence would be pregnant with folly.— 
The Almighty cannot thus be disposed of; the 
views of Elias Hicks to the contrary notwithstand- 


pg. E. Hicks has asserted, that “Father, Son, 





and Holy Ghost, is in every blade of grass!” "This 
is a master stroke at the absurd; which seems « 
‘clipse every thing, in point of the ridiculous, of 
which Paganism even can boast. 

But what sort of a Being do we establish, as a 
God, on Mr. Kneeland’s hypothesis; namely, of 
caloric and orygen? If these materials constitute 
his life, then God cannot live or be where they do 
not exist. Where man would die, God could not 
live! For this “ principle” does not always “ fi\j 
the immensity of space,” as stated by Mr. K. in 
page 8, of hiswork. This “principle” can totally 
be extracted from the receiver of an air pump. 
Then God, in essence, cannot surely be omnipre- 
sent there. And were we to construct an air pomp, 
the receiver of which should be a hemisphere co- 
vering ten acres, or ten miles of superfice, would we 
not in such case be able to displace this deity, in 
spite of all his efforts, from the whole territory 
more or less within the receiver? A strange deity 
this, to make creatures that can remove him fiom 
place to place, at pleasure! Is there not some dan- 
ger, should the light of science continue to spread, 
that such a god may be puinped out of existence? 
Then let us keep to the scriptures, and worship 
the true God, whose essence is, and ever will be 
mcomprehensible to his creatures. 

I believe with Mr. K. that the elementary priaci- 
ples of matter, are co-existent with Deity. Yet I 
hold that Deity is disunct from matter. In his 
wisdom and power he has se arranged and organi- 
zed matter, and has so impressed upon it the eter- 
nal laws of order, form and motion, that it cannot 
possibly fail to be, to move and promote, and ulti- 
mately fulfil to the uttermost, the great designs and 
purposes for which it was ordained by the Author. 

Thus much on the principles of spirit and matter. 
Fiom these questions of a peculiar nature, I find 
myself drawn aside from the subject, upon which 
it was only my intention to treat—to wit, the resur- 
rection. But as it seems Mr. Kneeland intends to 
support one hypothesis by establishing another, both 
of which I think are at variance with the scriptures, 
I have necessarily been led to examine his “ mate- 
rial” fabric, in order to ascertain, if possible, on 
what kind of base it stood. A few words more to 
Veritas and I shall have done for the present.—Paul 
says, “If this tabernacle were dissolved, we have 
a building of God, eternal in the heavens. We 
groan in this, desiring to be clothed upon with that 
from heaven.” Again, “ We are confident I say, 
and willing rather to be absent from the body, 
and to be present with the Lord.” (See 2 Cor. v.) 
Now who are “ We” here spoken of, if the soul is 
notthe man? And what does Paul mean, by “ desi- 
ring to be absent from the body and to be present 
with the Lord,” if he did not calculate to enjoy the 
presence of the Lord, the inoment he should be 
absent from the body ; having his consciousness and 
all his mental facu!ties in full perfection, and in all, 
excepting his absent house of clay, te be in very 
deed Paul? Had he ealculated on being put to 
“sleep,” as soon as he should be absent from the 
body, think ye that he would have addressed the 
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Corinthians with such language as the above, without 
giving it some sort of qualification? Such an idea 
seems incredible. One would suppose that Paul 
would rather have remained here, in the body, than 
to depart under the idea of such aa awlul state of 





nonentity. 
I do not see that the notice Veritas has taken of 


those passages whieh I quoted, has in the least remo- 
ved the construction I puton them. If he holds 
that Elijah went to heaven with his natural body, 
he may feast on the idea himself! I camnot che- 
rish it. Does he think that Jesus ascended into 
heaven with the same “flesh and bones” that he 
told his disciples to see and handle, after he arose 
from the tomb; and which he said was not spirit, 
or the properties of a “spirit?” A few minutes 
previous to his ascension from Bethany to heaven, 
Jesus partook of a meal of broved fish and honey- 
comb. Does Veritas suppose all these things were 
taken up to heaven ? I trust he does not; yet he might 
think so, with as much prepriety as to infer that Elr- 
jah ascended with bis natural body. AMANA. 
nie 
A SERIOUS INQUIRY. 

Our Unitarian doctors, who flourish in that wis- 
dom and that knowledge which appertain tothe fu- 
ture state, and who anticipate vast reward hereafter 
for their great and sublime attainments in the sci- 
ence of divinity, and moral virtue, and who teach 
us to expect aday of retribution, in the fature worid, 
when they will be crowned with glorious diadems, 
seated on thrones of mighty power, and live forever 
in the sunshine of peace and joy, while their felluw 
creatures and fellow travellers, on earth, will be de- 
graded for their ignorance, and punished for their 
induigence in vice, are most sincerely requested to 
give us as much iaformation respecting the future 
state, as they may think will be of public utility. Ih 
is very possible, that they may think that the infor- 
ination which they have already given, and are in 
the habit of stating in their sermons, is quite as 
much as we need; but the fact is, we are not yet 
satisfied. There are some things which to us seem 
of no small moment, about which they say nothing. 
The Calvinistic doctors are much more thorough 
instructors, They tell us that in order to be fit for 
heaven, in the eternal world, we must not only be 
willing ourselves to go to hell and suffer divine veu- 
geance forever for the glory of God, but must be 
willing to have our fellow creatures thus miserable 
forthe same purpose. 'Phey furthermore inform us 
that when we get to heaven, we shall! see, aud rejoice 
i see our nearest and dearest convexions in this 
state of intense torment, and that it will be a peou- 
liar satisfaction to know that their torment will for 
ever endure and for ever increase, by which means 
the glory of God will continue to brighten and shine 
with increasing lustre forever and ever. ‘They are, 
and they know they are under the necessity of ad- 
mitting and maintaining these shocking tenets 
in order to be consistent, aud for the sake uf defend- 
ing the doctrine of endless misery. But out Uni- 
fatian, Arminian doctors, pretend to reject those 


are monstrous! ¥ inhuman, aud barbarous; that they 
dry up the milk of human kindness, and petrify 
those tender sensibilities and affections, which, like 
living pools, water and nourish all our social virtues. 
If reason have any thing to do in directing our 
views concerning these matters, we are strongly 
inclined to believe that these objections to the Cal- 
vinistic tenets are weighty, and inust be allowed to 
form a very convincing argument againt them 
And in fact the Calvinists themselves allow this ; 
am therefore disallow the voice of reason in the 
case, contending that divine inspiration alone has 
the honor of teaching such holy and heavenly truths. 

But our Arminian doctors, though they reject 
these tenets which violate and shock our reason, do 
not, as we could wish, render their own notions free 
from the same objections, which they most elo- 
quently urge against Calvinism. For instance ; 
they pretend to believe ma heaven hereafter where 
the righteous are to be forever happy, and in a heil 
where the wicked will be miserable beyond the 
power of language to describe. We desire, there- 
fore, that they may inform us whether the righteous 
in heaven will rejoice to see the wicked in hell ? 
Whether parents in heaven will feel perfectly recon- 
ciled to see their offspring in torment? And we 
would extend this query into all the tender relations 
of mankind, asking information on the subject. 

In order to have the query understood, we may 
be indulged in supposing a supposable case. If a 
venerable doctor of divinity, who has arrived by 
indefatigable industry to most exalted degrees of 
intellectual and moral improvement, depart this 
inortal life, and is crowned with everlasting honors 
in the world to come, suppose he there comes to the 
knowledge of the fact, that a son, who was in this 
world tenderly beloved, by being drawn from the 
path of wisdom by strong temptations, fell into 
vices which tended to disease, and ended in a pre- 
mature death, is now in the dark shades of dismal 
wo, how is such knowledge to affect him ? Will this 
knowledge be a souree of pleasure, or will it give him 
pain ? This is a query which we most sincerely wish 
these doctors would no longer delay to answer. 

But how can they answer this question ?—They 
pretend to abhor the Calvinistic belief that the 
saints in heaven will rejoice to see their connexions 
in torment; but what will they do themselves? If 
they do not rejoice at this sight, will they grieve at 
it? But is heaven a place for the saints to be seated, 
where they are to be spectators of agonizing torment? 
where they are to spend au eternity in looking down, 
some on their fathers,some on theirmothers,some on 
their children, some on their brothers, some on their 
sisters, and some on their eatthly friends, and see 
them writhe in pain and wither in endless despair 
Is such a heaven to be desyed? Arminian doctors, 
you who have arrived to great attainments in divini- 
ty, who understand and know the things of another 
world, do condescend to inform us all you know on 
this momevtous subject. You have either told us 
too much, or notenough, The amount of all you 
have told us must, if we believe it and realize it, 





Calvinistic notions, urging against them that flrs 
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are ver¥ sou to close tie 


to be scribed. We know for certainty that 
present siate oi evtsteac 
uw the pieasures 


we know for certainty ti pas an 


of thus life will last, with us, bat a witime; an 


ure you authonzed by our heavenly Father, to 
inform us that the future state, and even heaven 
itsell, is infinitely worse than the most unhappy 
condition of mogats on earth ? Will you attempt to 
amuse us, by saying tuat we shall be employed, i 
heavea, in the delightful service of singing an- 
thems and hymns of praise to that God, who wal 
forever pour out his vials of wrath on those we love, 
op those whom he commanded us to love, on those 
whom he caused us to love by the strong and 


ten ler ties of our nature, the production of his 
Will vou 


Is such a 


own hands ?—Doctors, will you do this ? 


drive the human senses to madness? 

heaven as you represent, one whit better than the 

heaven which the Calvinistic doctors so much ex- 

tol ?—And is eiher of your heavens really any 
etter than your hei! ? 

Bot, doctors, there is a worse question still to be 
asked. You wi'lesli it blasphemy! but it must be 
asked. 
vinistic doctors, show whereia your gods are better 
than To call this question “blas- 
phemy will not answerit; and uatil you can answer 


The question ts, can either you, or the Cal- 


your deinons ? 
it ‘airly, you Ought to consider whether you are not 
giwity of the waist of blasphemy, in representing 
the merciful Fatuer of cur spirits to be infinitely 
worse than you have ever pretended to represent the 
prince of darkness! 

What will you do, doctors 2? If you do not an- 
swe these queries, they will le as heavy charges 
against you in the minds of thousands of people in 
this word; and as you pretend to believe in a day 

cgmeat hereafter, suppose the Judge should 
ask yeu at that wibunal, why you did not answet 
guestious? Will you say you could not, or 
i say chat you did not care enough about the 
at the pains to answer ? 
you will retort the query, and ask us, 
ik will be the “consequence of your un- 
ble conduct, in these maiters, concerning 
which vou deceive intihous of vour fellow creatures 
irom motives which prove the lamentable depravity 
of man? To this question we answer, that we 
hope that the grace of God which abounds much 
more than sin, will finally wash out this crimson 
from vour characters,and bring you to that humili- 
ty, and contrition, in which it is the gracious plea- 
sure of our heavenly Father to render his children 
the recijnents of his richest blessings, 
Universalist Magazine. 
—< 
From the Christian Intelligencer. 
WISDOM’S WAYS. 

“ Her ways ure ways of pleasantness, and allher 
paths are perce.” —Sovomon. 

Many reasons may be adduced to support the sen- 
timent contained in the text. The first which we 
shall offer, is, virtue is the exercise of the noblest 
powers with which man is endowed. Its pleasures 


are pure and divine, and are suitable wo the celestial 
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igin ot haman nature and the grandeur of its des 
iny. Itis the abandonment of vicious pursuits 
where the votary of folly treads on precarious 
ground and amid fatal snares; an undeviating ad- 
erence to those rules of duty and those principles 
of honor, which, in the worst of times, are the best 
It is the sub. 
duction of those jarring passions and dispositions 


preparations of safety and success, 


which overturn the government of the mind, ang 
produce internal contusion 3; and it is the cultivatio 
o. those, that promote mental order and preserve 
ili the aifections and dispositions within prope; 
bounds. Vice degrades and destroys the faculties 


cf the mind. Vice is sickness of the soul. Virtue 
Whar 


soundness is to the body, virtue is to the mind 


corrects all the disorders that belong to sin. 


2d.Viriue possesses an intrinsic value, and recom. 
mends itself to the esteem of all. Amid the pa- 
rade aud poinp of life, there are persons of sagacity 
and intelligence, for whom, worldly distinctions and 
popular honors have no charms. But, what man 
can feel witht himself this approved indifference 
of moral and intellectual excellence? Where js 
the human being, whose mature judgment and coo! 
reflection have not discountenanced his direliction 
Where is 
the person that condemns himself for having con- 
ducted with honor and rectitude, with 
and benevolence? for having opposed ihe injury 
wnd promoted the welfare of society? 3d. The 
pleasures of goodness depend on the uniform siate 


irom the path of virtue and goodness ? 


Leuerosity 


of the mind, and not on those external casualties 
aud events which are ever variant and unstable. — 

Seated in the mind, they maintain their vigor 
when the mortal frame experiences the ravages of 
decay. The good man ts satisfied trom himsell. 
Conformed in disposition and conduct to the eter- 
nal rule of propriety, his mind is a kingdom of satis- 
faction and pleasure. Au approving conscience is 
his constant companion, which accompanies his 
path and pillow ; which forsakes him not iv soli- 
tude; which travels with him; which can be the 
friend of the exile, the mourner’s solace, the food 
of the hungry, and the poor man’s treasure ; which 
can cali the storm of adversity’s sky, and shed au 
increased splendor over the bright zenith of terres- 
trial bappmess. As all within and 
sedate, lis Connexion with others will be satisiac- 
wry and delighiiul; he will view all men as his 


is thus calm 


iriends; catch with rapture the voice of felicity 
that greets lis ear; gaze on creation as the destined 
uansion of bliss, and raise his heart to Deity wih 
devout and auguill:ized emotions. 
-— —G---— 
FOR THE GOSPEL HERALD. 

Mr. Editor—Avout three monihs since I sent you 
4 communicauou with a request that you would 
give au exposition of the 7th and 8th verses, of the 
4th Chapter of Paul’s second Epistle to Tiarothy.- 
As no notice has been taken of it, I now renew the 
request, presuming the former communication must 
have been mislaid. ‘The day of which Paul speaks, 
was unquestionably the day of his death, “ Hence- 
forth (from that time forwaid) says he, “there is 
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laid up for me a crown of righteousness, which the 
Lord, the righteous Judge, shall give me at that 
day: and not to me only, but unto all them also that 
luve his appearing.”—Was Paui to have the “crown 
of righteousness” in another worid, for having “ kept 
the faith” in this 2 If so, Paul did not tell the truth 
when he said, “salvation is not of works,” &c. 
Southold, Nov. 25th, 1826. A. G. CASE. 
REMARKS. 

We think it possible our correspondent has mista- 
ken Paul’s meaning; and arrived at a conclusion 
which Paul’s premises will not authorize. If the 
terms “righteousness,” and “salvation,” were 
strictly synonymous, A. G,. C’s conclusion would 
be a correct one. We therefore conclude, that he 
is mistaken in the ratio of the difference in the sig- 
nification of these terms. 

That Paul, and all who love the appearing of the 
Lord Jesus, will be distinguished, in a qualified 
sense, we believe. We are disposed to believe that 
Pau! expressed, in correct terms, the distinguishing 
characteristic of the humble follower of the meek 
and lowly Jesus; when he spake of righteousness 
as crowning him, Paul does not say, therefore, but 
henceforth. The same Paul, in Cor. i. 50, 31, de- 
clares, of Christ Jesus, that he “ of God is made 
unto us wisdom, and righteousness, and sanctifica- 
tion, and redemption, that, according as it is writ- 
ten, He that glorieth, let him glory in the Lord.” 
Now let it be remembered, that if the riglteous- 
ness here spoken of, be the crown of righteousness 
in question, there still remains the “wisdom, and 
sanctification, and redemption,” without which Paul 
himsel( must be deficient. And, farther, be it re- 
membered, that “ He that glorieth, let him glory in 
the Lord.” Therefore, let Paul’s “crown of right- 
eousness” be what it may, it is not the redemption, 
ete. that ts spoken of, and it is that which Paul can- 
not glory in, &e. 

—>>-—_ 
TO THE EDITOR OF THE GOSPEL HFRALD. 

Respected Sir—Believing it would be interesting 
to our friends in your City, and elsewhere, to hear 
of the extension of the Saviour’s Kingdom in these 
parts, and the success attending it, I take the liberty 
to address a few lines to you, to communicate 
tidings, which every well wisher to the gospel will 
take delight in hearing. Our Society, which was 
formed when Brother Hagadorn was here, has been 
kept up since he left us; and have met for the pur- 
pose of religious worship. Since he left here, we 
have been destitute.of a preacher, until lately, we 
have been favoured with preaching by Dr. Thomas 
Bacon, a gentleman of talents, who recently with- 
drew from the Methodist connexion, and is now 
devoting his talents in propagating the doctrine of 
Giod our Saviour, that bringeth salvation to all men ; 
and is very zealous in the cause. I trust his preach- 
ing has done mach good already. May the Lord 
bless hima and prosper his efforts. “The Lord 
reigneth let the earth rejoice. Let every thing 
(iat bath breath praise the Lord.” 

Yours very respectfully, 


FOR THE GUSPEL HERALD. 

“Gop 1s Love,” and unchangeable; for it is 
said by unerting wath, “T am the Lord, I change 
vot;” coasequently he is immutable Love. Hf he 

is God to each, every, and all men, he is immutable 

Love to each, every, and all men. But if be be not 

muuniable Love to each, every, and all me n, he is 

not God to all men, for God is immutable Love. 

If he was God, and consequently immutable love 

to me, when I first breathed existence, he is 

vow, and eternally will remain immutable love to 

we for God ts immutable, and God is love, or Gud 

unchangeably is love. 

That Deity had a purpose, motive or design, in 
the creation of fis rational offspring man, is a truth 
bot only naturally deduceable trom the attributes of 
God, but which is acknowledged by all, who have 
any rauonal and Consistent conceptions of the glo- 
rious character and immutable perfections of that 
God who possesses infinite wisdom, boundless good- 
ness, and almighty power. It would be grossly 
irrational to suppose that infinite wisdom can act 
without motive or design. Even finite man has a 
motive in whatever he attempts to perform. When- 
ever he undertakes any piece of mechanism, he 
always has some motive or intention in his under 
taking. He designs it for some particular end, or 
intends that it shall answer some particular object. 
Though owing to man’s wisdom being contracted, 
he is vot always able fully to accomplish that in 
which he engages. The machine which erring 
wisdom attempts to erect, is liable to miscarry ; but 
this cannot be the case with infinite wisdom, for he 
who possesses unlimited huowledge can make no 
mistake. 

Either Deity did and still does design the ulti- 
mate holiness and consequent happiness of all his 
rational creation ; or he did and still does purpose 
that the wickedoess and consequent misery of a part, 
or of ali his intelligeut creatures shall be commen- 
surate with their existence; or he never had any 
design or intention whatever in the creation and 
subsequent condition of his offspring. The Jast 
supposition, viz. that infinite wisdom would force 
into existence countless millions of rational crea- 
tures, susceptible of pleasure and pain, who had no 
ability to choose which of the two, to exist or not to 
exist, without any intention, motive or design in 
their creation, and subsequent existence, aud then 
leave them to the wild sport of chance and uncer- 
tainty, is too futile and irrational to be toierated 
by any who make any pretensions to commons 


immutable Love and infinite goodness would bring 
into being rational creatures with a certain invaria- 
ble intention that they should trangress and coi- 
tinue to violate his laws, and suffer consequent paiu 
as long as they contine to exist, even endlessly, is a 
supposition as mad with absurdity, as replete with 
blasphemy, and can be believed by none who are 
capable of exercising even a thousandth part of 
common sense, nor profess to be believed by any but 
those who are bent on gormandizing themselves 





Richmond, | Fa.) Nov. 14. WM. E. CAMP. 


with crooked absurdity aad puerite nonsense, and 


sense. "The second supposition viz. that a God of 
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who are pleased with the endless rebellion, trans- 
retchedness of their fellow creatures. 
sition, that Deity did, and unal- 


eestion aod wv 
The fi?st pros 


hoes design) th 


terabis the ultimate holiness and conse- 


quent hay 
only proposition of the three which is congenial to 


piness of all his rational offspring, is the 


the never-changing attributes of that Being, whose 
wisdom is infinite, whose goodness is boundless, 
and whose power is almighty. If this proposition 
is true, (which certainly is manifest from the attri- 
Uutes of God) Task, what is there in the universe to 
prevent this glorious purpose being carried into 
effect? Will it be urged that the modern orthodox 
fabulous devil will prove an overmatch for Almighty 
power? Is there any thing in scripture, nature, or 
common sense, to support the wild hypothesis that 
a God of unchangeable Love, immeasurable good- 
ness,and superlative wisdom would create a malevo- 
lent being, and delegate him power greater than his 
own, in order, that he may eternally thwart bis gra- 
cious intentions, and exercise never-ending control 
over the greater part of the offspring of heaven’s 
alinighty King! Or will it be contended that the 
wickedness of man is too great for unlimited power, 
directed by infinite wisdom, and prompted by un- 
bounded goodness, to annihilate ? 

Did the great and Omnipotent Physician, ante- 
cedent to the creation of human intelligences, know 
to a certainty that the malady of man would be too 
great for antidotes, prescribed by unerring skill and 
never abating Love, and administered by irresisti- 
ble power, to effect a cure? Did undiminishing 
Love force into existence millions of rational be- 
ings, with a certain knowledge that they would 
become so diseased with sin and corruption, that 
the united strength of infinite wisdom and almighty 
power could never heal them of their malady ? 

What, again I ask, is there in the universe to pre- 
vent the Omnipotent Creator and governor of all 
worlds to cleanse, purify, and make holy and happy 
all the intelligent creatures whom he has, in the 
infinitude of his wisdom, and the greatness of his 
power, created? Nothing. The great, the wise, 
and benevolent designs of Deity, will as certainly 
be accomplished as it is certain that infinite wisdom 
cannot err, nor omnipotent power be resisted. 

But notwithstanding scripture, reason, and com- 
mon sense, would revolt at the impious suggestion, 
I will grant for one moment, that it is not, nor 
ever was, the design of Deity to render holy and 
happy all men, but that he does and ever did, will and 
intend, the never-ending wickedness and damnation 
of the greater part of his own children. Now, I 
ask, is it the nature and essence of immutable love 
and boundless goodness to force into existence 
countless millions of rational creatures for the ex- 
press purpose of damning thein endlessly ; or what 
is the same thing, with a certain unerring know- 
ledge that they would be endless losers by their exis- 
tence? If it is, congruity consists in saying, that 
it is the nature and essence of immutable hatred, 
and boundless badness, to create beings for the ex- 
press purpose of conferring upon them endless holi- 
ness and felicity. If endless, interminable daimna- 


: ==. 
tion and wickedness, be the offspring of Love), 


coodness, endless holiness and salvation must be 
the children of hatred and badness. 

Again; if it be the unchangeable will of Deir, 
to damn endlessly a certain definite number of ; 
human family, man should pray fervently for the 
unending wretchedness of his fellow man. For y. 
are commanded to pray for all men, and he y) 
well knew the nature and design of Prayer has 
taught us to say, when we pray, “Thy vill be done. 
Now, if it be the will of God to damn endlessly , 
part of the human race, and if we pray agreeal ly 
to this will, that is, to have this wild done, shal} y. 
not pray for the eternal misery of our fellow eres. 
tures? Weare commanded to love our neigh} 
as we love ourselves: Is it a manifestation of love, 
to pray fervently that he may be consigned to + 
flames of a ceaseless hell? God forbid that any 
should offer up so malevolent a prayer, and God 
forbid that any should pray contrary to the holy, 
righteous, and benevolent will of that God, who 
“is good unto all, and whose tender mercies are ove; 
all his works,” whose name and very nature is Love 
and “who will have all men to be saved, and to come 
unto the knowledge of the truth.’ S.J. H, 

Orange, (N. J.) Oct. 24th, 1826. 

Se 
From the (Hartford) Religious Inquirer 
NOTES ON THE SCRIPTURES. 
Matt. iii. 12.—“ Whose fan is in his hand, and}. 
will thoroughly purge his floor, and gather hi: 
wheat into the garner: but he will burn up! 
chaff with unquenchable frre.” 

The Bible is much better understood by tho: 
who are acquainted with the manners, customs, re 
culiar opinions, and singularities of the Jews, ant 
the geography of Palestine, and the neighbourin 
countries, than by those who are merely able to rea’ 
itin English, and who possess no information co 
cerning the Jews, and the nations ainong whi 
they lived, that is not derived from the sacred writ 
ings. The study of Jewish history should there 
fore be encouraged, and sacred literature vigorous; 
promoted, that absurdities may be removed from ti: 
holy records, and truth shine on all minds with ur 
obstructed light. For this purpose, let us examis 
the text at the head of this article. 

Dr. Shaw observes, that oats are not cultivated 
at all by the Arabs, the horses of this country fee:- 
ing altogether on barley and straw, the latter o! 
which, as their grass is never made into hay, is the 
usual fodder ir the Holy Land. This we learn from 
1 Kings iv. 28, where it is said—* They brought 
barley and straw for the horses and dromedarics.” 
“ Like an ox that eateth hay,” Psalm cvi., should be, 
“ Like a beeve that eateth grass.” 

These nations continue to tread out their corn af- 
ter the primitive custom of the East. Instead ol 
the beeves, they frequently make use of mules and 
horses, by tying in like manner by the neck, three 
or four of them together, and whipping them 9/ter- 
wards round about the nedders, so they call Lie 
treading floors, (the Lybicae aerae, Hor.) where the 





sheaves lie open and expanded, mm the same nranm 
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as they are placed and prepared with us for thresh- 
ing. This indeed is a much quicker way than our’s, 
rhough less cleanly. For as it is performed in the 
open air, Hosea xiii. 5, upon any round level plat of 
ground, daubed over with cow’s dung, to prevent as 
much as possible the earth, sand, or gravel from 
rising, a great quantity of them all, notwithstanding 
‘his precaution, must unavoidably be taken up with 
the grain; at the same time, the straw, which has 
heen taken notice of astheir chief and only fodder, 
shereby shattered to pieces; a circumstance very 
pertinently alluded to, 2 Kings xiii. 7, where the 
king of Syria is said to have made the Israelites like 
dust by thrashing. 

After the grain is trodden out, they winnow it, by 
‘rowing it up against the wind with a shovel. The 
'» pluon, Matt. iii. 12, Luke iii, 17, there rendered 
. fan, is too cumbersome a machine to be thought 
of; whereas, the text shoald rather run, Whose 
shovel, or fork, isin his hand; agreeably to the 
oraetice that is recorded, Isa, xxx. 24, where both 
‘he fan and the shovel are mentioned ; as the chaff, 
that is thereby carried away before the wind, is oi- 
ener alluded to, Job xxi. 18, Psalm i. 4, Isa. xxix. 
», xxxv. 9, Hosea xni. 3. The bioken pieces of 
Nebuchadnezzar’s image particularly, ave very 
beautifully compared, Dan. ii. 35, to the chaff of 
summer threshing-floor, carried away Ly the wind. 

After the grain is winnowed, they lodge it in mat- 
tamores, or subterraneous magazines, as the custom 
was formerly of other nations; two or thiee hun- 
dred of which are sometimes together, the smallest 
holding four hundred bushels. 

Dr. Adam Clarke, commenting on this passage, 
says, “ The Romans are here termed God’s fan, as 
in verse 10, they were called his are, and in chapter 
xxii. 7, they are termed his troops, or armies.” 

Remarking on the word floor, he asks, “ Does not 
this mean the land of Judea, which has long been, 
as it were, the threshing-floor of the Lord? God 
says, he will now, by thé winnowing fan (viz. the 
Romans) thoroughly cleanse this floor—the wheat, 
those who believe in the Lord Jesus, he will gather 
into his garner, either take to heaven from the evil 
to come, or putin a place of safety, as he did the 
Christians, by sending them to Pella in Celosyria, 
previous to the destruction of Jerusalem. But he 
will burn up the chaff—the disobedient and rebel- 
liuus Jews, who would not come unto Christ that 
viey myght have life.” These historical remarks, 
geographical observations, and critical notes, obviate 
inany difficulties that would otherwise darken the 
mind of the Bible student, and render the sacred 
hooks more deeply iateresting, by making their 
teachings more plain, more intelligible. Could no 
research of this kind be made, or had not travellers, 
historians, voyageis, and crities, done much to re- 
move ali darkness from the sacred volume, few per- 


sons at this day would fully apprehend the force of 


ancient metaphors, or understand the allusions to 
customs they have never witnessed. The import- 
auce of examination is becoming continually more 
apparent, and each should lend all the assistance in 


ON THE ALTERATION OF THE MEAN.- 
ING OF SCRIPTURE WORDS. 
BY BISHOP HOADLY. 

One of those great cffeets, which length of time 
is seen to bring along with it, is the alteration of 
The sig- 
nification of a word, well known and understood by 


the meaning annexed th certain sounds. 


those who first made use of it, ts very insensibly 
varied, by passing through many mouths, and by be 

ing taken and given by multitudes, in common dis- 
course; til) it often comes to stand tor a complica- 
tion of notion, as distant from the original intention 
of it, nay, as contradictory to it, as darkness is to 
light. 
the passions and bad designs of others, are the great 


The ignorance aud weakness of some, and 


instruments of thisevil; which, even when it seems 
to affect only indifferent matters, ought in reason to 
be opposed, as it tends, in its nature, to confound 
men’s notions in weightier*points : but, when it Math 
once invaded the most sacred and important subjectss 
ought, in duty, to be resisted with a more open and 
undisguised zeal, as * hat toucheth the very vitals of 
all that is good, and is just going to take frou men’s 
eves the boundaries of right and wrong. 

The only cure for this evil, in cases of so great 
concern, isto have recourse Co the originals of things 
to the law of reason, i those poiuts which cau be 
traced back thither 3 and to the declarations of Jesus 
Chiist and his immediate followers, in such matters 
as took their rise solely from those declarations. 
For the case is plainly this, that words and sounds 
have had such an effect, not upon the nature of 
things, which is unmoveable ; but upon the minds of 
men in thinking of them ; that the very same word 
remaining, which at first truly represented one cer- 
tain thing, by having multitudes of new inconsistent 
ideas, in every age, anil every year, added to it, be- 
comes itself the greatest hindrance to the true un- 
derstanding of the nature of the thing first intended 
by it. 

For instance, religion, in St. James’ days, was vir- 
tue and integrity as to ourselves, and charity and 
beneficence to others ; before God, even the Father. 
(James i. 27.) By degreesi s come to signify, in 
most of the countries throughout the whole world, 
the performance of every thing almost, except vir- 
tue and charity ; and paiticularly, a punctual exact- 
ness in aregard to particular times, places, forms 
and mode, diversified according to the various hu- 
mours of men, recommended and practised uncer 
the avowed name of external religion ; two words, 
which, in the sense fixed upon them by many Chris 
tians, God hath put asunder ; and which, therefore, 
no man should join together. And, accordingly, 
the notion of a religious man differs in every coun- 
try, just as much as times, places, ceremonies, ima- 
ginary austerities, and all other outward circumstan- 
ces, are different and various; whereas in truih, 
though a man, truly religious in other respects, may 
make use of such things, yet they cannot be the 
jeast part of his religion, properly so called, any 
wore than his food, or his raiment, or any other cir- 
stance of his life. 





his power. 


Thus, likewi se, the worship of God, to be paid by 
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‘Christians, was, in our Saviowr’s time, and in his 
own plain words, the worship of the Father in spirit 
ind trudh; and this declared to be one great end 
proposed in the Christian dispensation. “ The hou 
cometh, and now is, when the true worshippers shall 
worship the Father im spirit ‘and in trath 3 for the 
Father seeketh such to worship him.” (John rw. 23.) 
But the notion of it is become quite another thing ; 
ind, in many Christian countries, that, which stull 
retains the name of the worship of God, ts indeed 
the neglect and the duninution of the Father, and 
and the worship of other beings besides, and more 
than the Father. And this, performed in such a 
manner, as that any indifferent spectator would con- 
clude, that neither the consciences nor understand- 
ingsof men, neither spirit nor truth, were at all 
concerned in the matter; or rather, that they had 
been banished from it by an express command, In 
the mean time the word, or sound, still rémains the 
same in discourse. The whole lump of indigested 
and inconsistent notions and practices; every thing 


that is solemnly said or done, when the worship of 


God is professed, is equally covered under that gen- 
eral name ; and, by the help of using the same origi- 
nal word, passeth easily for the thing itself. 

Again; prayer, in all our Lord’s directions about 
it, and particularly in that form, which he himsel( 
taught his followers,was a cali, undisturbed address 
to God, under the notion of a Father, expressing 
those sentiments and wishes before him,which every 
sincere mind ought to have. But the same word, 
by the help of men and voluminous rules of art, 
is come to signify heat and flame, in such a manner, 
and to such a degree, that a man may be in the best 
disposition in the world, and yet not be devout 
enough to pray; and many an honest person hath 
been perplexed, by this means, with doubts and 
fears of being incapable of praying, for want of an 
intenseness of heat; which hath no more relation 
to the duty, than a man’s being in a fever hath to 
the sincerity of his professions or addresses to any 
earthly prince. 

Once more ; the love of God, and of our Saviour, 
was at first, in his own words and those of St. John, 
many times repeated, the “keeping his command- 
ments, or doing his will.”* But the notion of it 
was, it seems, left very jejune; and so hath been 
improved by his later followers, till the same name, 
still kept up in the language of christians, is far re- 
moved from the thing principally and first inten- 
ded; and is come by degrees to signify a violent 
passion, cOmimotion, and extacy, venting itself in 
such sort of expressions and disorders, as oiher 
passions do; and this regulated and defined by 
such a variety of imaginations, that an ordinary 
christian, with the utmost sincerity in his heart, is 
filled with nothing but eternal suspicions, doubts, 
and perplexities, whether he hath any thing of the 
true leve of God, or not. 

I have mentioned these particulars, not only to 
show the evil itself, and to how great a degree the 


* John xiv. 15, 21, 23; xv. 10; 1 Jona ii. 5; v, 3; 
2 John 6. 
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nature of things hath suffered, in the Opinions o; 
men, by the alteration of the sense of the saing 
words and sounds, but to give you occasion to o}. 
serve, that there can be no cure for it, in christians 
but to go back tothe New Testament itself; be. 
cause there alone we shall find the Original inten 
tion of such words; or the nature of the thing, de. 

signed to be signified by them, declared and fix 
by our Lord, o1 his apostles from him, by some sic'y 
marks, as may, if we will attend to them, guide ai) 
guard ns in our notions of those matters, in which 
we are most of all concerned. 
—>— 
FOR THE GOSPEL HERALD. 

Mr. Editor—Permit me, through the medium o; 
the Herald, to call the attention of your readers to 
the Lectures which have heen commenced at Unio, 
Hail Academy. I understand that Mr. Thomp- 
son’s intention is to examine minutely, the Fou; 
Gospels, and give a full account of their orig 
style, agreement, and dissonances; and a particula: 
explanation of every passage which seems to 
involve obscurity or discord 
is calculated to afford much satisfaction and instruc- 
tion to the serious inquirer: and ought to be highly 


Such an undertaking 


interesting to every christian, who is desirous of 
being abie to “ give a reason of the hope that is i) 
in aliendant at Union Hall Academy 
———=—= >> 
THREE SERMONS. 

Just published, and for sale at this office, (pric 
twenty-five cents,) Three Sermons, by Wo. Haca- 
DORN ; delivered at Newark, (N. J.) in Reply toa 
Discourse preached in the Methodist Church, in 
March, 1826. In these Sermons is contained a 
Comparative View of Universauism anp Mr- 
THODISM ; together with a careful examination o! 
those common objections which are urged against 
the “good tidings of great joy which shall be unto 
all people.” 

We recominend these Sermons; and advise the 
perusal of them, not by Universalists only, but 
especially by Methodists ; who, notwithstanding the 


him.” 


excellent notions cherished by some of them oi 
themselves, and of the infallibilitry of their doctime, 
are not too wise to learn more, and not too good tv 
advance in the road to perfection. 

— > 

(G> Mr. Tuompson has put to press, a Selec 
Commentary on the Four Evangelists, desiques « 
the second part of the Christian Guide, whica will 
be published in nunibers, at 25 cents each, or tw 
dollars for the Volume. 

Tue riast part, being a copious “Iytropre- 
TION To THE STUDY oF THE New Trstamest,” 
is for sale at the office of the Gospe! Herald, and 
at the Universalist Library, 137 Bowery, price 
$150. Also“ Systematicac Turoroey,” price 
$1: and“ Tue Universanist,” price o0 cents. 
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